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GUEST EDITORIAL

Women of Color in Critical Animal Studies

It began with a call for papers. The title rang: “The future of women of color in
critical animal studies,” reverberating across scholarly email listings and social justice
blogs. We sought essays from women of color scholars and activists across a variety
of disciplines and social justice initiatives to develop understandings on the issues of
race, gender, and animality in critical animal studies. We felt it was necessary to
devote an entire issue to women of color because the voices and perspectives of
women of color were eerily absent from critical animal studies and vegan studies in
general. After six months of soliciting and reading papers, we finally consolidated an
issue: five voices, five women of color. It is well-timed, given the recent book Sistah

Vegan by Breeze Harper, who is a contributor to this issue.

The issue offers two essays one commentary, and a book review. Breeze Harper’s
essay “Race as a ‘Feeble Matter’ in Veganism: Interrogating Whiteness, Geopolitical
Privilege, and Consumption Philosophy of ‘Cruelty-Free’ Products” explores the
behavior of whiteness and white privilege in vegan rhetoric and across vegan
communities. Employing critical race theory and feminist theory, Harper provides an
analysis that demonstrates the importance of acknowledging racialization in veganism

and animal rights activism.

We continue with Maneesha Deckha’s essay “The Subhuman as a Cultural Agent of
Violence,” where she deconstructs the subhuman/human binary present in social
justice activism and anti-oppression work. Deckha argues that both the “subhuman”
and “corrected” full human constructs perpetuate violence against all nonhuman and
human animals and proposes for alternative approaches to counteracting

dehumanization.

We move on to Claudia Serrato’s commentary piece “Ecological Indigenous
Foodways and the Healing of All Our Relations™ as a statement for ethical eating,

food justice, decolonization, and total liberation within an ecological and cultural
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context. We found this statement to be incredibly powerful because of its rootedness

in sense of place, culture, and ecological living.

Afterwards, we offer an interview of Sarat Colling, a transnational feminist and
activist of animal rights, anarchism, and anti-capitalism. This profile shares the main

intellectual influences and philosophical foundations behind her work.

And, like all JCAS issues, we conclude with a review, this time a book review of
Sistah Vegan: Black Female Vegans Speak on Food, Identity, Health, and Society by

Anastasia Yarbrough.

| hope you find meaning and insight from this issue.

Sincerely,

Anastasia Yarbrough and Susan Thomas
Guest Editors

About the Guest Editors

Anastasia Yarbrough is a writer, naturalist, and activist. She has been an animal
rights activist for over ten years and continues to work as an animal ally. She holds a
degree in Natural Resources and has worked as a field ecologist, animal behavior
researcher, and animal caretaker. She has written pieces for numerous blogs and
magazines. She also consults in foraging and wildcrafting and tutors in writing. She
runs a blog called Animal Visions (http://animalvisions.wordpress.com).

Susan Thomas, Ph.D., University of California, is Director of Gender and Women's
Studies, Associate Professor of Political Science, and Gender and Women's Studies,
at Hollins University. She is active in the local animal liberation community, and is a
direct action vegan who identifies as animal queer. She lives in Virginia with her
partner Lori, their daughter Cais, and their nine rescued dog and cat family members.
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ESSAYS

Race as a “Feeble Matter” in Veganism: Interrogating whiteness,
geopolitical privilege, and consumption philosophy of “cruelty-free”
products

Amie Breeze Harper!

Abstract

Within the context of feminist geography, racial politics, and consumption studies, |
have observed that mainstream vegan outreach models and top selling vegan-oriented
books rarely, if ever, acknowledge the differing socio-historically racialized
epistemologies among non-white racial groups. There is an underlying assumption
among the white middle class mainstream vegan media that racialization and the
production of vegan spaces are disconnected. However, space, vegan or not, is raced
and simultaneously sexualized and gendered directly affecting individuals and place
identities. Racialized places and spaces are at the foundation of how we develop our
socio-spatial epistemologies; hence, these epistemologies are racialized. This paper
will explore examples of how epistemologies of whiteness manifest within vegan
rhetoric in the USA, and explain why a "post-racial approach to vegan activism must
be replaced by an anti-racist and color-conscious praxis.

Race as a “Feeble Matter” in Veganism: Interrogating Whiteness, Geopolitical

Privilege, and Consumption Philosophy of “Cruelty-Free” Products

Practitioners of veganism abstain from animal consumption (dietary and non-dietary).
However, the culture of veganism itself is not a monolith and is composed of many
different subcultures and philosophies throughout the world, ranging from punk strict
vegans for animal rights, to people who are dietary vegans for personal health reasons,
to people who practice veganism for religious and spiritual reasons (Cherry, 2006;

lacobbo, 2006). Veganism is not just about the abstinence of animal consumption; it

1 Amie Breeze Harper is a PhD Candidate at University of California- Davis in the field of Critical Food
Geographies. She researches how race, class, gender, and region in the USA affect one's relationship to, and
perception of, plant-centered food ways. She was born and raised in Connecticut and lives in Berkeley, CA with
her hushand and baby boy. Amie can be contacted at: breezeharper@gmail.com
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is about the ongoing struggle to produce socio-spatial epistemologies 0f consumption
that lead to cultural and spatial change; it is about contesting the dominance of
animal-product consumption narrative that is central to, and dominant in, the socio-
historical as well as present nation-building rhetoric of the United States. Within the
context of my interests in feminist geography, racial politics, and consumption studies,
| have observed that mainstream vegan outreach models and top selling vegan-
oriented books rarely, if ever, acknowledge such differing socio-historically
racialized epistemologies amongst the white middle class status quo and the
collectivity of other racial groups, such as African Americans, Chinese-Americans, or
Native Americans. There is an underlying assumption amongst mainstream vegan
media that racialization and the production of vegan spaces are disconnected.
However, space, vegan or not, is raced (Dwyer and Jones, 2000; McK:ittrick, 2006;
McKittrick and Woods, 2007; Price, 2009) and simultaneously sexualized and
gendered (Massey, 1994; Moss, 2008) directly affecting individuals and place
identities. How human beings develop their knowledge base is directly connected to
the embodied experiences of the places and spaces we navigate through. Scholars
engaged in critical geographies of race claim that the world is entirely racialized.
David Delaney, a geographer employing critical race theory asks, "What does it mean
for geographers to take this claim of a wholly racialized world seriously?" (Price,
2009). As a black feminist geographer and critical race theorist, | take seriously that
racialized places and spaces are at the foundation of how we develop our socio-
spatial epistemologies, hence, these epistemologies are racialized.

The collective white middle class USAmerican way of knowing and relating
to space, and all the objects and life-forms that occupy it, are connected to this

demographics' physical and social placement within a racialized hierarchy in which
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they are naturalized as normal, un-raced, universal, and the status quo; whiteness as
the norm is at center stage of USA's production of knowledge, space, and power.
Furthermore,
to people of color, who are the victims of racism/white supremacy, race
is a filter through which they see the world. Whites do not look at the
world through this filter of racial awareness, even though they also
comprise a race. This privilege to ignore their race gives whites a societal
advantage distinct from any received from the existence of
discriminatory racism. [Grillo and Wildman] use the term racism/white
supremacy to emphasize the link between the privilege held by whites to

ignore their own race and discriminatory racism. (Grillo and Wildman
1995, 565)

In this essay, | prefer to use the terms whiteness and white privilege as synonyms for
Grillo and Wildman's above explication of 'racism/white supremacy.' For critical race
geographers, how do we understand how whiteness functions as an epistemology
within the power and production of space? In what ways do racialized geographies of
exclusion/inclusion influence nuanced and covert acts of whiteness and white
privilege amongst the racial status quo? How do these acts of covert whiteness and
white privilege manifest albeit- innocently and subconsciously- within spaces of
veganism?  Having lived in a racialized nation in which this demographic's
epistemologies and ontologies are primarily in center stage, white USAmericans are
collectively unaware of how this center stage does not reflect the reality of those who
do not exist in such white privileged spaces of inclusion.

Racialized spaces create racialized psychic spaces. Arnold Farr refers to this as
racialized consciousness, and it is a term that is much more useful to use within the
context of those people who do not fully understand that they are engaging in covert
acts of whiteness/white privilege racism, all while they simultaneously engage in
AR/VEG based social activism. Defined by African American philosopher Dr. Arnold

Farr, racialized consciousness
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replace[s] racism as the traditional operative term in discourses on race.

The concept of racialized consciousness will help us examine the ways in

which consciousness is shaped in terms of racist social structures...

‘Racialized consciousness’ is a term that will help us understand why

even the well-intentioned white liberal who has participated in the

struggle against racism may perpetuate a form of racism unintentionally

(Farr, 2004).
Popular vegan-oriented literature in the USA such as Vegan: The New Ethics of
Eating (Marcus, 2001), Being Vegan in a Non-Vegan World (Torres and Torres,
2005), The Vegan Sourcebook (Stepaniak and Messina, 2000), and Becoming Vegan
(Davis and Vesanto, 2000), which are considered vegan bibles for the vegan status
quo, do not deeply engage in critical analysis of how race (racialization, whiteness,
racism, anti-racisms) influence how and why one writes about, teaches, and engages
in vegan praxis and ultimately produces vegan spaces to affect cultural change. But
what does it mean to be conscious of race when embarking on writing projects such as
vegan-oriented research? This is part of a larger conversation on how racialization,
race, and whiteness functions/manifest within vegan spaces in white dominated
nations.

[L]ike the peace and environmental movements, the AR movement is

predominantly white and middle class. Andrew Rowan, a VP at the

Humane Society of the U.S., said surveys indicate the AR movement is

"less than three percent” people of color. In April, 316 people from over

20 states attended the first Grassroots AR Conference in NYC, but the

people of color caucus numbered only eight. If no one is racist, why is

the movement largely segregated? (Hamanaka, 2005)
Similarly to second wave USA feminism that falsely universalized the white middle
class heterosexual female experience as how all females experience social space,
power, and struggle, mainstream vegan rhetoric assumes the same. While veganism

itself does create oppositional spaces of consumption that challenge the standard

spaces of American carnicentric diet, this essay will explore how mainstream vegan
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praxis simultaneously creates socio-spatial epistemologies of whiteness that remain
invisible to most white identified people.

Interestingly, it can be argued that the white racial demographic in the USA
are collectively unaware of racism and white domination as an ongoing covert,
institutional, and systemic process (Tuana and Sullivan, 2007; Yancy, 2004).
Furthermore, this ignorance commonly manifests as a "post-racial" or "raceless"
approach to dealing with the world. It can manifest into believing that an event about
animal rights, with 308 white people and 8 people of color, has nothing to do with
USA’s history (and current state) of institutionalized and environmental racism, as

well as whiteness as the norm.

In a "post-racial” or "raceless" society, it is believed that racism no longer
exists because skin tone no longer determines equality. Throughout this text,
"raceless," and "post-racial” will be written in quotations to reflect that such terms are
coded language for "expected whiteness" (Kang, 2000) and "raceless" equaling
"default whiteness" (Nakamura, 2002). The consequences of an individual’s "post-
racial" approach, in AR/VEG?, ignore the socio-historical context of skin color and
the accouterments of white privilege that affect access to, and production of, local and
global resources; this includes the resources for vegan products purchased by
AR/VEG people in the USA. Even within the most radical activism, such as anti-
Globalization, animal rights, food activism through farmer’s markets, veganism, and
anti-Prison Industrial Complex movements, this collective unawareness to white
socio-spatial epistemologies proliferates and is replicated as a form of ignorance

(Appel, 2003; Clark, 2004; Nagra, 2003; Poldervaart, 2001; Slocum, 2006; Yancy,

2 AR/VEG will be the abbreviation | use when referring to Animal Rights, Vegetarian and Vegan activism and
philosophy
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2004).

The epistemology of ignorance is an examination of the complex
phenomena of ignorance, which has as its aim identifying different forms
of ignorance, examining how they are produced and sustained, and what
role they play in knowledge practices....At times [epistemologies of
ignorance] takes the form of those in the center refusing to allow the
marginalized to know: witness the 19th century prohibition against black
slaves' literacy. Other times it can take the form of the center's own
ignorance of injustice, cruelty, and suffering, such as contemporary
white people's obliviousness to racism and white domination (Sullivan
and Tuana, 2007).

However, it is important to note that not all people of color in the USA acknowledge
the consequences or even the existence of racialized or ethnocentric epistemologies of
ignorance. However, Dr. Charles Mills, author of The Racial Contract, theorizes that
most black identified people in the USA, are fully aware that their consciousness is
"raced” and that the epistemological norm in the USA is derived from whiteness
(Mills, 2007). This is what intrigues me about white ignorance: due to embodied
experiences of white racialization and socialization, which strategically orients this
demographic towards collective ignorance about race, a majority of white identified
people in the USA deny that their epistemologies and sense of ethics are "raced"
(Sullivan and Tuana, 2007). Dr. Mills has described this epistemological norm as a
type of white ignorance

a form of ignorance, what could be called white ignorance, linked to

white supremacy. The idea of group-based cognitive handicap is not an

alien one to the radical traditional, if not normally couched in terms of

"ignorance.” Indeed, it is, on the contrary, a straightforward corollary of

standpoint theory: if one group is privileged, after all, it must be by

comparison with another group that is handicapped. In addition, the term

has for me the virtue of signaling my theoretical sympathies with what |

know will seem to many a deplorably old-fashioned, "conservative,"

realist, intellectual framework, one in which truth, falsity, facts, reality,

and so forth are not enclosed with ironic scare quotes. The phrase "white

ignorance™ implies the possibility of a contrasting "knowledge™ (Mills,
2007).

10
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How does such ignorance manifest into vegan praxis? | will explore this in the next

section.

Race and Ethnicity in Vegan and Animal Rights Analysis...is it really a "*feeble™
matter?

From: Clara ====

Date: November 8, 2007 7:58:54 AM PST

To: sistahvegan98@mac.com

Subject: from one vegan to another...

hello, my name is Clara. i am a freshman in high school and
while researching animal cruelty, i came across your website

about your book.

i am very excited about the fact that you wish to reach out to
the african american female vegan femi[ni]sts, but i was taken
aback when i realized how MUCH you related race and
ethnicity to everything. I would just like to say that i honestly
don't believe that the race of a vegan should have anything to
do with the cause of saving animals and making others aware
of animal cruelty. You put out a lot of topics that make me feel
as if at one point in your life, you were not proud to be an
african american female AND a vegan because of the
depictions of most vegans and that is rather disappointing
because race, to me, is such a feeble matter and there are more
things important in life than just recognizing race and
constantly putting out that racial matters are more important

than what you believe in seems ignorant to me.

well, thank you for your time:

clara :)

11
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The above message was delivered to my email inbox in early November 2007.
As a cultural geographer, scholar, and activist involved in analyzing how race, class,
racism, whiteness and geopolitical location shape one’s philosophy of AR/VEG, this
email fascinated me. This young woman was writing about my website,

www.breezeharper.com and my anthology of black female vegans, Sistah Vegan.

One does not have to search too far in the past year or two, within the U.S.A., to see
that race is no "feeble matter": The Jena 6, Don Imus’ "nappy-headed hos" comment
about the Rutgers University Women’s Basketball team, and Megan William’s
torturers who had called her a "nigger" every time they would stab her (Tone, 2007),
are several examples of racially based verbal and/or physical violence.

Though race is a social construction, there have been obvious consequences of
this construction, most notably white privilege, white ignorance, and white racism that
negatively affect all facets of life in the USA and globally (Bell, 1992; Bell, 2005;
Sullivan and Tuana, 2007; Wing, 2003). Not exempt from these consequences is the
geopolitically racialized consumption and production of vegan products (this includes
food as well as knowledge as a product) for the vegan and animal rights consumer in
the USA. Clara’s email suggests that she is unaware of how a geopolitically racialized
labor force and consumption system makes it possible for AR/VEG people in the
USA to have access to vegan products.

The phrase geopolitically racialized is a phrase | created for this paper. It is a
fusion of critical geopolitical theory and the word racialized or raced. Critical
geopolitical theory takes a "critical perspective on the force of fusions of geographical
knowledge and systems of power™" (Dalby and Tuathail, 1996). To this fusion, | also
add systems of production and systems of consumption of not only knowledge, but

material resources, such as food, clothing, and spices. Racialized/raced added to

12
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‘geopolitical” or ‘geopolitically,’ simply means that human producers and consumers
within this system of power, exist in "raced" bodies that are socially and
geographically located in a globalized capitalist economic system. Such "raced"
placement contributes to their relationships to, and understanding of, knowledge and
materials production, power, and ignorance. Dr. Radhika Mohanram, scholar in
women’s studies, English, and geopolitics of racial identity, notes that

"[it] is a commonplace to point out that the concept of race has always

been articulated according to the geographical distributions of people.

Racial difference is also spatial difference, the inequitable power

relationships between various spaces and place are rearticulated as the

inequitable power relations between races" (Mohanram, 1999).

For example, an indentured black Haitian sugar cane worker in the Dominican
Republic will have a different relationship and perception of sugar, than a "free" white
USAmerican vegan that is consuming a vegan product with sugar harvested by the
enslaved Dominican.  Furthermore, one’s sense of '"ethical consumption" is
contingent upon geopolitical social and physical position (Barnett et al., 2005).

Vegan chocolate, sugar, and cotton (a vegan alternative to wool and silk)
products are examples of how globalized racism sustains geopolitically racialized
hierarchies of food and animal-free textile production (Harper, 2010). I will explicate
the above further, to those who may not fully understand why they should be
concerned with the impact unacknowledged geopolitically racialized consciousness
has on their animal rights epistemologies and engagement of those epistemologies
through vegan consumerism and consumption.

There are people outside of the USA that harvest chocolate under the worse
conditions, simply for the production of chocolate treats, including chocolate

ingredients found in certain vegan foods and beverages. There are thousands of

people on cocoa farms who work as slaves to harvest USA4’s chocolate. The Ivory

13
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Coast exports fifty percent of the cocoa beans that are used in global chocolate
production (Hawksley, 2001).
There is a surprising association between chocolate and child labor in the
Cote d'lvoire...from which chocolate is made, under inhumane conditions
and extreme abuse. This West African country is the leading exporter of
cocoa beans to the world market. Thus, the existence of slave labor is
relevant to the entire international economic community. Through trade
relations, many actors are inevitably implicated in this problem, whether
it is the Ivorian government, the farmers, the American or European
chocolate manufacturers, or consumers who unknowingly buy chocolate
[emphasis added] (Chanthavong, 2002).
Furthermore, as of 2001, thousands of children from the country of Mali have been
declared "missing". Authorities believe that "at least 15,000 children are thought to be
over in the neighbouring Ivory Coast, producing cocoa...Many are imprisoned on
farms and beaten if they try to escape. Some are under 11 years old" (Hawksley,
2001).

Although many vegans in the USA believe they are practicing "cruelty free"
consumption by saving the life of a non-human animal by eating vegan chocolate
products, those who purchase non-fair trade cocoa products may be causing cruelty to
thousands of human beings. If a product is not marked in a way that indicates it was
harvested through fair and sweatshop-free practices, then how can one know that it is
human-cruelty free? Who are the non-white racialized populations who are harvesting
chocolate, under conditions of cruelty that help certain® USA vegans practice modern
ethics through vegan chocolate food consumption? Here’s a hint: they are not white
socio-economic class privileged people living in the suburbs of the USA.

Since the beginning of European colonialism and the European (and now

USAmerican) pursuit of "civilizing" and "modernizing" the globe, those who have

3 | write "certain” because there are fair trade vegan products available that can also be purchased by vegans, such
as Equal Exchange organic fair trade teas, sugar, and coffee, Liz Lovely Organic cookies, and Steaz Energy.
However, | focus on Silk and Soy Delicious because they dominate the vegan soy based beverage and non-dairy
frozen dessert market in the USA.

14
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harvested chocolate, coffee, cane sugar and tea, have been overwhelmingly non-white
racialized groups of people (Mintz, 1986; Harper, 2010). This pattern continues into
2010 (Gautier, 2007; Hunt, 2007). In my book, Sistah Vegan, | wrote about the harm
produced by USA’s addictions to foodstuffs that are sourced from the global South:

In addition, our unmindful consumption of [un]foodstuffs are not only
harming and killing our own health in the United States of America; we
are supporting the pain, suffering and cultural genocide of those whose
land and people we have enslaved and/or exploited for...sucrose, coffee,
black tea, and chocolate too. Unless your addictive substances read "Fair
Trade" and "Certified Organic” on it, it is most likely supporting a
company that pays people less than they can live off of while they work
on plantations that use toxic pesticides and or prohibit the right to
organize for their own human rights...Is your addiction causing suffering
and exploitation thousands of miles a way on a sugar cane plantation,
near a town that suffers from high rates of poverty and
undernourishment, simply because that land grows our “"dope" instead of
local grains and produce for them? We have confused our addictive
consumption habits with being "civilized" (Jensen, 2006). The British
who sipped their sugary teas considered themselves "civilized", despite
the torture and slavery it took to get that white sugar into their tea cups
(Harper, 2010).

| would also like to suggest that one cannot overlook the critical concept of modernity
(a.k.a. being "civilized") when analyzing how white racialized consciousness and
white epistemologies of ignorance remain invisible to "post-racial™ vegans and animal
rights proponents in the USA. Philosophically*, people in AR/VEG activism can be
best described as being engaged in a form of "ethical consumption." However, within
"ethical consumption,"

there are unspoken political assumptions associated with the practice. As

Taméas Dombos described, in Hungary, where ethical consumption is

only beginning to appear, it is not simply about consuming ethically: it is

also about becoming modern [emphasis added]. Early campaigners for...

[ethical consumption] come from Western Europe and the United States,

or are closely associated with such people, and a recurring theme in talk
about ethical consumption is its association with an Occidentalized,

4 By this | mean Eurocentric and Greek foundations of philosophies, ethics, and morality. | am aware of the fact
that this is just one type of philosophy.

15
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imagined West that Eastern Europeans ought to be emulating. It seems,

then, that some ethical consumption cannot be understood without seeing

it as an embrace of a certain kind of modernity associated particularly

with the EU (Carrier, 2007).
Though Carrier is referring to the EU, | cannot help but see the same philosophies
underlying ethical consumption practices of many USA AR/VEG organizations, such
as Vegan Outreach, who talk of ending non-human animal cruelty by purchasing Silk
chocolate milk or Soy Delicious chocolate ice cream instead of cow dairy products
(Vegan Outreach, 2007). | believe that Vegan Outreach has done amazing work in
educating human beings about the suffering humans cause to non-human animals.
However, my two critiques are that a) animal rights activists pictured on Vegan
Outreach’s Guide to Cruelty-Free Eating appear to be all white and b) Vegan
Outreach is advocating Silk and Soy Delicious chocolate products for beginner
vegans in their guide (Vegan Outreach, 2007); both products’ cocoa sources are not
certified human cruelty free. On the Vegetarian Baby & Child website, Turtle
Mountain’s Soy Delicious frozen vegan desserts are described as the following:

While they’re not a company big enough to purchase fair trade

chocolate, Turtle Mountain doesn’t use bone char-refined sugar, and they

are certified organic. The company is also a supporter of the Sea Turtle

Restoration Project, an organization helping [to] prevent sea turtles’

extinction. What better reason do | need to buy soy ice cream but to help

sea turtles? (Veggies123.com)
One has to wonder why the Turtle Mountain Company simply does not stop
purchasing chocolate all together, if they cannot afford to buy fairly traded chocolate.
Furthermore, there is mention that the sugar is vegan, but one also does not know if it
was or was not produced through human cruelty practices. It can be assumed that

profit is the motivator to continue purchasing cocoa from a non fair trade resource. It

can also be assumed that saving sea turtles and using sugar, free from bone char
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refinement, is what makes this vegan treat “ethical” and "cruelty-free," appealing to
many modern day AR/VEG people in the USA. It cannot be overlooked that the
"ethics" of geopolitically racialized production of non fair trade cocoa and sugar for
Turtle Mountain (and its consumers), is not as equally important as ensuring that the
sugar is "bone free" and sea turtles are given the right to self-determination and
survival. If it were, | surmise that Turtle Mountain would have received enough
complaints from consumers (or boycotts) to start buying fair trade ingredients.

In regard to the pamphlet’s images of solely white people engaged in animal
rights activism, one also has to wonder why Vegan Outreach did not provide images
of racially diverse people distributing flyers or being engaged in animal rights
activism. Page two has a white woman with a white baby, sharing food with a turkey
(Vegan Outreach, 2007). On page twenty-two, there is a white child holding up an
apple who is described as being a "young vegan™ (Vegan Outreach, 2007). Page
twenty-six has a young white man reading about advocating for animals (Vegan
Outreach, 2007). Page twenty-seven has a picture of a white man handing a Vegan
Outreach pamphlet to a black man (Vegan Outreach, 2007). On page twenty-eight,
there is a young white girl handing out Vegan Outreach brochures (Vegan Outreach,
2007).

The combination of images of white people being the animal rights activists
coupled with images that advocate vegan products with sugar and chocolate that are
unfairly harvested by the labor of non-white racialized people embodies, for me, a
contradictory ethos of who practices veganism and zow. What is odd to me is that this
is the praxis behind "cruelty-free eating™ (hence, the name of the Vegan Outreach
starter guide). Throughout the entire starter guide, there is not one mention of the

avoidance of vegan products not designated as fair trade, sweatshop-free, or free of
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current day human slavery practices. Therefore, what type of geopolitically racialized
"ethics" are being produced and disseminated? In a 2005 interview with Satya
Magazine, Sheila Hamanaka and Tracy Basile write:

It’s one thing for a white person to pass out vegan flyers. But attempts by

white AR activists to set the agenda for other cultures bears an

uncomfortable resemblance to the historical pattern of suppression by

dominant nations. Instead of exporting “"democracy,” AR activists are
exporting their cultural concepts of the proper relationship between

human and nonhuman animals (Hamanaka 2005).

In the case of the Vegan Outreach guide, is a white racialized, middle-classed
neoliberal USA concept of proper vegan products being exported? Is this a
consequence of white epistemologies of ignorance, "post-racialness,” and modernity?
Of practicing AR/VEG activism without fully realizing how all oppressions are
interlocking (Harper, 2010; Smith, 2007), and that it may be just as "cruel” to eat
animals as it is to eat food and textiles produced by enslaved humans on a cocoa,
sugar, or cotton plantations?

Once again, | am not criticizing AR/VEG people in the USA who consume
products such as Silk or Soy Delicious. My critique is that there are those (white and
non-white) who believe "race is a feeble matter” in animal rights activism. Such
people are producing and practicing their own "post-racial” epistemologies and praxis
of AR/VEG "cruelty free ethics." Simultaneously, such "post-racial” approaches
ign